French. The Germans, moreover, tended to radicalize. Those who criticized the Dutch in journals such as the Allgemeine Deutsche Bibliothek and the Allgemeine Literatur-Zeitung were also the ones who objected most to confessional loyalties, and were therefore bound to reject Dutch divines who remained faithful to the Synod of Dort. The editors were quite willing to recognize the excellence of German books, but noted that it would have been better if some of them had been left untranslated. 3 Around the turn of the century, another theologian warmly supported the endeavours of a German lawyer from Hamburg, Diederich Ulrich Heinemeyer (1771-1814), who was compiling material for a lexicon on Dutch scholars. Modelled after Hamberger and
Meusel's Das gelehrte Teutschland, it was to be called Das gelehrte Batavien. Heinemeyer's lexicon, the theologian believed, would finally put an end to the misleading accounts of Dutch scholarship spread by prejudiced German journalists. 4 In the light of these contemporary observations it is remarkable that so little attention has been paid to the profound impact of German writings in general, and German theological books in particular, on Dutch intellectual culture. It is not difficult to explain this lack of interest on the part of Dutch scholars. Ever since the eighteenth century the Dutch, having lost the superior international status they once enjoyed, have had to come to terms with the growing economic, military, political and cultural predominance of Germany. Hence they tended to put up their defences, especially after the Second World War, resulting in a disinterest in, and even an aversion to, German affairs, and a general focus on the Anglo-Saxon world. Not surprisingly, most studies on Dutch-German intellectual relations were written before the War. 5 This seems to apply also to German scholars: the most recent major study on eighteenth-century German religious history which reveals a particular interest in Dutch affairs is Karl Aner's Die Theologie der Lessingzeit, written in 1929. 6 Much, therefore, remains to be done on German intellectual influence in the Netherlands.
This applies especially to religious thought, if only because German theological writings were the most popular genre. The following is a first comprehensive appraisal of such influence, based on an analysis of translations from German or 'German' Latin into Dutch, on their reception in review periodicals, and on other responses of contemporaries to books of a broadly German provenance. In particular, the way these translations reflected the nature of, as well as de-explicitly religious subjects were translated from the German per year during the last four decades of the eighteenth century -a relatively large number, given the limited demand for Dutchlanguage books from a population of about 2 million people. 'Religion', of course, can be interpreted very broadly. An eighteenth century novel or ethical treatise was also very likely to discuss religious issues. If these were taken into account as well, the percentage of books actually concerned with religion would be considerably higher. And the Dutch were not as parochial as
German journalists judged them to be. Developments in Germany were followed closely: on average, books of a religious character translated into Dutch between 1760 and 1796 were published within 9.8 years of their first appearance in Germany; 47 % were published within four years.
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No comprehensive research has been done into translations from the German before 1760.
But there is some indication of the kind of books the Dutch found interesting in this earlier period. The philosopher Christian Wolff enjoyed certain popularity: between 1738 and 1745 no less than nine of his writings were translated. Among the theologians, Lampe (more than ten book titles before 1740), Mel (at least nine titles before 1753) and Ulrich (at least seven titles before 1758), were best-selling authors. It is worthwhile to take a closer look at these German , who shows that in absolute terms there was an increase in 'theological' literature. 11 This figure is based on 289 book titles in the category 'religion' of which it was possible to trace the date of publication of both the original and the translation. New (German) editions of older books were taken as original publications. 12 Michiel R. Wielema, Leibniz and Wolff in the Netherlands. The eighteenth-century Dutch translations of their writings, in: Studia Leibnitiana 25 1993, 55-69.
Groningen and was deeply influenced by Dutch Calvinist theology. He was a court preacher and professor at Königsberg for some time but spent most of his working life as a preacher in Hersfeld in Hessen. 13 Hans Jacob Ulrich (1683-1731), finally, was a Reformed professor of theology in Zurich, whose connection with the Dutch Republic is evident from the fact that he once declined an invitation to work at Groningen. All three theologians had a pronounced tendency towards pietism. By contrast, in the second half of the eighteenth century the majority of religious writers translated were Lutheran rather than Reformed, few had a close affinity with pietism, and most had no evident connection with the Dutch Republic. Also, the main translators were now often either native Dutchmen or second-and third-generation German immigrants.
While Dutch opinion makers of the latter half of the century often complained about the Secondly, until well into the nineteenth century the Dutch tended to emphasize much more strongly than the Germans the need for a conciliatory form of literary publicity. 17 Hence controversial books were not well-publicized. For a review periodical to risk a religious dispute meant that potential readers could be lost, and on the relatively small Dutch book market this could imply a fatal blow to its existence. The inability of the Nederlandsche Bibliotheek to continue for long as an expressly orthodox journal illustrates this. It was wiser for editors to include reviews of books that were either reputable best-sellers or kept to the religious middle. A periodical had to be sold in order to survive, and this implied that literally all potential readers had to be seduced to a subscription, irrespective of their literary or religious leanings. In a typical commentary on controversial religious developments the conclusions would be summed up like this:
[Anyone who has followed recent developments in Germany knows] that mistakes have been made on both sides. An all too strong attachment to the old on the one hand, and an all too strong longing for novelties on the other, have embittered the Parties, and made them diverge from each other more than perhaps would have been the case if they had treated each other with more composure.
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If German books of a critical nature were published, they were generally reviewed (if, indeed, they were reviewed at all) in such a manner that only the very orthodox or the very heterodox would object. The outcome of this policy -an apparent mediocrity -was, of course, ridiculed by German journalists. Similarly, very few radical books were published in the Dutch Republic.
This was probably the result of several factors: the sometimes strict censure policy of the civil authorities, the need for a publisher to maintain his good repute, and the fact that books could be read in the original language. 19 Commercial prudence disguised as moderation seems to have been the publishers' general code. Thus a publisher at Utrecht had intended to translate the infamous Fragmenten by Hermann Samuel Reimarus (1694-1768), published anonymously by Lessing after 1774. However, Franz Rütz (1733-1803), a Dutch Lutheran divine noted for his critical theological attitude, advised him not to do so until they had been publicly refuted by a reputable Dutch scholar. In the end, the Fragmenten were never published.
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Thirdly, Dutch publicity was characterized by the relatively firm hold of the Reformed (Contra-Remonstrant or Calvinist) church on public life. The Reformed church was usually denoted the 'public' or 'dominant' church of the land. It was not a state church, but generally functioned as one, being the only church officially supported and financed by the political authorities.
Hence for the political elite membership of the Reformed church was mandatory. Since no more than about 55-60 % of the population belonged to the public church, it was obliged to subsist side by side with substantial religious minorities. These included above all the Roman Catholics (35 %) and the Protestant dissenters (5-10 %). While the former played a minor role in intellectual life, the contribution of the latter group, comprising Remonstrants, Mennonites and Lutherans, was substantial. Because the political structure was exceedingly complex, and because the civil authorities were intensely aware that the subtle balances of power in the Republic were bound to be endangered through religious strife, the Reformed church managed to retain a comparatively strong hold on public life until the 1770s. This, again, meant that extremes were avoided and that 'moderation' was earnestly propagated. Stilling's seemingly schwärmerische belief in providential guidance, these pietistic authors would remain best-sellers until well into the nineteenth century.
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One genre that was clearly on the rise were writings of a traditionalist, explicitly confessional nature. This is not surprising, given the growing influence of religious trends generally associated with moderate 'Enlightenment': the emphasis on moral action rather than dogmatic precision, the rejection of confessional strictures, the preference for bible studies over systematic theology, and so on. To be sure, in orthodox quarters the opposition to these new trends was 23 Given the all too obvious allusions to a major conflict that had only recently been ended through an official decree by the States of Holland, and because of the continuous attacks in Nicolai's book on confessions of faith and his subjection to ridicule of the various traditions 65 One of Hofstede's books was translated into German, provoking a reply by Eberhard (see below). Hofstede, in fact, prided himself on his correspondence with Goeze, and wrote a foreword to the translation of Goeze's Pastoralschreiben an die Gemeinen Gottes in Hamburg (1764; D.tr. 1788). 66 See Richard Schwinger, Friedrich Nicolais Roman "Sebaldus Nothanker". Ein Beitrag zur Geschichte der Aufklärung, Litterarhistorische Forschungen Heft 2, Weimar (Felber) 1897, 68, note 1. Schwinger also quotes (55, note 3) a letter to Nicolai written from Holland by Gülcher. Puistma was apparently modelled after Johannes Tissel (1752-1813), a Dutch Lutheran minister who had studied in Göttingen and had in 1774 written against Eberhard's Neue Apologie für Socrates. Gülcher does not figure in Dutch or German biographical dictionaries. 67 Schwinger, 255, notes that a first (expurgated) version had been prepared by a minister from the Pfalz, a certain Faber. Van der Meersch wrote a biting foreword to the novel and added a number of annotations; on him, see also Joris van Eijnatten, Mutua Christianorum Tolerantia. Irenicism and Toleration in the Netherlands: The Stinstra Affair 1740-1745, Studi e testi per la storia della tolleranza in Europa nei secoli XVI-XVIII 2, Florence (Leo S. Olschki) 1998.
within Dutch Calvinism, the translation was bound to draw out a vigorous response. The storm of indignation did not, however, break until 1776, when the third volume was about to be pub- In the second half of the eighteenth century, German books achieved an unprecedented degree of popularity in the Netherlands. The increase in popularity was accompanied by an enormous growth in the number of writings translated from German into Dutch. While this spate of translations has often been noted, it has never been subject to a thorough analysis. German theological writings were the most popular genre, so that our lack of knowledge applies especially to books of a religious nature. The following is a first comprehensive appraisal of the massive introduction of German theological writing on the eighteenth-century Dutch market, based on an analysis of translations from German or 'German' Latin into Dutch, on their reception in review periodicals, and on other responses of contemporaries to books of a broadly German provenance. In particular, the way these translations reflected the nature of, as well as developments within, Dutch literary 'publicity' (Öffentlichkeit) is discussed. The emphasis is especially on the last four decades of the eighteenth century, because the impact of German religious books was greater by far in these years than in any previous period. Four main trends are examined: apologetic writings, philological and historical writings, critiques of the clerical establishment, and theological radicalism. The article generally illustrates the effects of international intellectual developments on a minor European country in the age of the Enlightenment. The article includes 1 table.
